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The Ethics of HybridSubjects:
Feminist Constructivism
Accordingto Donna Haraway
Baukje Prins
UtrechtUniversity

This article discusses the viability of a feminist constructivistapproach of knowledge
throughthe carefulreadingof the work of thefeminist scholar and historianof science
and technology,Donna Haraway.Harawayproposes an interpretationof objectivityin
terms of "situatedknowledges." Both the subject and the object of knowledge are
endowed with the status of material-semioticactors. By blurringthe epistemological
boundarybetweensubjectand object, Haraways narrativesabout scientific discourse
becomepopulatedwithhybridsubjects/objects.Theauthorarguesthatthe ethicsof these
hybridsubjectsconsists of an uneasymixtureof a Nietzscheanand a socialist-Christian
ethic. The article concludesby setting out why Haraways project constitutesan interesting efforttofuse postmoderninsightsandfeminist commitments.

The work of Donna Haraway,feminist scholar and historianof science
and technology, covers many issues and disciplines: from literaryscience
fiction to immune system discourse, from primatologyto feminist theories
of gender,andfrompostcolonialismto the workingsof informationtechnologies. Haraway'sfusion of feminism and constructivismis particularlycomof the notions of the subject and object of
pelling in its (re)interpretations
knowledge and in the way these are connected to discussions of the noninnocence of knowledgeclaims.
Haraway'sinterpretationof objectivityin termsof "situatedknowledges"
drawson the metaphorof vision andstressesthe technologicalandcollective
AUTHOR'S NOTE:This articleis partof a researchprojecton feminism,epistemology,andthe
concept of situated knowledges and was supportedby the Foundation of Philosophy and
Theology of the Dutch Organizationfor Scientific Research.I thank Rosi Braidotti,Donna
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of the graduateresearchseminarof the Departmentof Women'sStudies in the Arts Faculty at
UtrechtUniversityformanyinspiringdiscussionsaboutfeministtheory;andDick Pels fortaking
care thatthis articlewas writtenin decentEnglish.
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characterof building theories and knowledges. Accordingly, the former
"subject"and "object"of knowledge reappearas apparatusesof visual and
bodily production.By giving themboththe statusof material-semioticactors,
Harawayblursthe epistemologicalboundarybetweensubjectandobject.Her
worlds thereforeare full of hybrids.The ethics of these odd subject/object
mixes, I argue, consists of an uneasy mixture of a Nietzschean ethic of
self-affirmationandnon-innocence,with a socialist-Christianethic of feeling
for a sufferinghumanity.It is the ethic of posthumanistyet all too human
subjects. In the final section, I set out how Haraway manages to fuse
postmoderninsight with feminist commitments-a risky undertakingthat
can succeed only if both partnershold on to theirown radicalinsights.

Objectivity Revisited
In Haraway'sview, feministtheoristsaretrappedbetweentwo alternative
positions. On the one hand, they feel attractedto constructivistviews of
knowledge,accordingto whichclaimsregardingtruthandobjectivityarepart
of the languageandpower games of science. On the otherhand,they would
like to hold on to an empiricistposition, from which scientific knowledge
claims can be criticizedfor their male bias. Feminists want to have it both
ways: they simultaneouslywould like to subscribeto "anaccountof radical
historicalcontingency for all knowledge claims and knowing subjects . . .
and a no-nonsense commitment to faithful accounts of a 'real' world"
(Haraway 1991, 187). But Haraway does not fancy either option. The
constructivistapproachtends towardrelativism,which "is a way of being
nowherewhile claimingto be everywhere"(p. 191). Empiricism,on the other
hand, presumes the feasibility of a universalistpoint of view, which could
then be describedas a way of being everywherewhile denying the need to
be anywhere.Both, Harawayargues,fail to see thatthe subjectof knowledge
is always located somewhereand that its perspectiveis necessarilypartial.
Because they are not localizable, neitheruniversalistsnor relativistscan be
called to account.Theirclaims areirresponsible.Harawayproposesthe term
situated knowledges to refer to the feminist alternativefor relativist and
universalist(or "totalizing")accountsof knowledge.1Because "it is hardto
climb when you are holding on to both ends of a pole, simultaneouslyor
alternately,"she thinksit is time to switch metaphors(p. 188).2
As a vehicle for reconceptualizingobjectivity, Haraway reclaims the
metaphorof vision. Harawayopposes the currentlycommonplacefeminist
statement that sight is the privileged sense of patriarchalculture, to be
associatedwith alienation,objectification,and voyeurism.Instead,she em-
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phasizes the situatedness and embodiment of all vision.3 An enormous
proliferationof increasinglyadvancedvisualizingtechnologiesin postmodern cultureseems to enable us to be everywhereand get to know even the
most hidden and dark places. But this is an illusion, a "god-trick."To
Haraway,all vision is particularand specific. Familiarnotions of objectivity
only support false promises of transcendence. "The moral is simple,"
Haraway(1991, 190) argues. "Onlypartialperspectivepromises objective
vision."
The moralmay be simple, butthe messageis both intricateandintriguing.
First, it challenges our usual understandingof objectivity as opposed to
partialityand situatedness,thatis, to the supposedlysubjectivefeaturesthat
detractfrom the general validity of knowledge claims. Instead, Haraway
redefinesnotions of partialityand situatednessin such a way thatthey come
to refer to knowledges that are self-reflexive concerning the (material,
historical, social) conditions under which they came into being.4 Second,
Haraway'smessage transformsthe notionof vision. Theoreticalinstruments
are perceived as "opticaldevices." They, however, do not reflect but rather
diffractwhat is before them. In line with her ensuing distrustof practicesof
representation,Harawaybelieves thatsituatedknowledgesdo not reproduce
whatis alreadygiven butratherregeneratecontestedandcontestable"novel
forms." Their productionof new "interferencepatterns"or "geometries"
dispenses with existing subject-objectboundaries,making room for the
emergenceof "wonderful"and "promisingmonsters"(Haraway1992b).
Haraway'sinterpretationof vision thusimplies a radicalrethinkingof the
notionsof the subjectas well as the object of knowledge.When focusing on
the issue of objectivity,Harawaymerges the notions of subjectand object.
But she simultaneouslyholds on to this distinctioninsofaras it enables her
to stress the relevanceof epistemologicalresponsibilityand empowerment.

Objects as Actors
As a biologist, a historianof primatology,and a feminist, Harawayis
particularlyconcernedaboutbodies as objects of scientific discourse.Even
biological bodies arenot naturalor given entities,merely thereto be discovered and unveiled. As objects of knowledge, they are broughtinto being by
knowingandpartialsubjects,who have stakesin constructingthem as such.
As soon as these bodies are wrought,they can become very powerful and
effectivein constructingother,sometimesunexpectedandunintended,objects.
An objectof scientific discoursethereforeshouldnot merelybe perceivedas
passive and inert matterbut also as "an active, meaning-generatingaxis of
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the apparatusof bodily production"(Haraway1991,200). Thus the object of
knowledge is elevated to the statusof a material-semioticactor.
This approachintendsto makeroomfor a relationshipwith the (social and
natural)world that does not aim at mastery and domination.Instead, we
should see the world "as a coding tricksterwith whom we must learn to
converse" (Haraway 1991, 201). For this reason also, Harawayrejects all
"semiotic politics of representation"(Haraway1992b, 311). For the actual
effect of the well-intendedstrategyof "speakingfor"an object is the exclusion of those who areclosest, like the pregnantwomanto the fetus or like the
local people to the rain forest. These actorscome to be perceived as threatening to the objects thatareto be preservedand protected.They arereduced
fromknowingandcaringsubjectsto antagonisticenvironments.The scientist
posing as the ventriloquistfor nature,accordingto Haraway,thus takes a
politically and ethically dubious stand. Moreover, she is convinced that
"nature"and "reality"are, in the end, unrepresentable.Quoting Gayatri
Spivak, she remarkssomewhatenigmaticallythat althoughnatureis one of
the things we cannotnot desire, we must at the same time acknowledgethat
we cannot possess it and thus also cannot represent it. Contraryto the
pretensionto speakfor, we hadbettertryto articulatewiththe natural,social,
and technicalworlds we study.
The use of the conceptof articulationis an attemptto use a new metaphor
to indicatethe possibility of a more equal way of relatingto one's objects of
investigation.5The choice for this termis ratherunfortunate,however, as it
tends to endorse,ratherthanto undermine,the idea of naturehaving a voice
of its own. Harawayseems to be awareof this risk in her reminderthat an
articulationof the world is still performedfrom the point of view of people
throughsituatedknowledges.In the end, articulationdoes not bringus "back
to nature"any more thanrepresentationdid.

Embodied Subjects
Whereas in Haraway'sview the object of knowledge is endowed with
more activity and autonomy than we usually expect from an object, the
knowing subjectloses its autonomousandtranscendentalposition. Haraway
does rejectthe notionof a transcendental,unitary,transparent,andself-knowing subject.This, however,shouldnotlead us to dropthe notionof the subject
completely. Another notion of the subject might offer the opportunityto
invent new images of "non-isomorphicsubjects, agents and territoriesof
stories unimaginablefrom the vantagepoint of the cyclopian, self-satiated
eye of the mastersubject"(Haraway1991, 192). Elaboratingon the metaphor
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of vision, and in analogy to the conceptualchange in the understandingof
the objectof knowledge,Harawayproposesto see whatwas previouslycalled
the subject of knowledge as an "apparatusof visual production."Thus the
epistemological subject is constitutedby constructedbodies that perceive,
interpret,measure, and value the world from their particularand partial
perspectives. Just like the body objects, the subject of knowledge is a
discursive construct. It is split and contradictory;its "being"is problematic and contingent, always moving and taking various positions. Within
such a view, vision is no longer solely a matterof how the world impinges
on us. It is also aboutthe power to see andthus aboutthe power to construct
realities.

Non-innocence
Consequently,the conceptualdistinctionbetweensubjectandobjectloses
much of its traditionalvalidity. The process of knowledge acquisition is
revealed as a constantly changing and complex network. Apparatusesof
visual and bodily productionareproducingever-shiftingboundaries,constitutingsubjectsandobjectswhose beings can be long-lived andpersistentbut
remainessentially problematicand contingentnevertheless.Moreover,the
possibility of a constant(re)drawingof boundarieshas very real, material,
and often unexpected effects. Precisely because practices of knowledge
constantlygenerateobjects, issues, and experiencesthat are very real, they
cannotbe perceivedas innocent.They have both ethical and political implications. Harawaysticks to a notion of the subjectbecause it enables her to
discuss issues of accountabilityand empowermentin close connectionwith
the problemof objectivity.
On the one hand, Harawaydistinguishes the subject position from the
objectposition becausethe situatednessof knowledgerefersto the ability of
the fragmented,never-wholesubject to make partialconnections, to resist
fixation,andto be accountable."We,"as knowingsubjects,areaskedto enter
into "conversations"and to show a constantawarenessof our responsibility
in the fabricationof objects. The object, althoughalso a material-semiotic
actor,is not askedaboutits responsibility.The objectworld is presentedas a
"coding trickster."As independent actors, objects can refuse to be our
delegates.As subjectsof knowledge,we must respectthis, for "we arenot in
chargeof the world"(Haraway1991, 199).
On the other hand, Haraway frames a new notion of the subject to
empowerthose who have been put into the position of objects, those who
have been marginalizedand usuallydenied the statusof knowing and moral
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subjects. To characterize,but also to indicate the critical potential of these
others,"a term coined by
subjects-to-be,she names them "inappropriate/d
Trinh (1989). It describes the positions of "otherness"to the rationaland
transcendentalsubject.At the same time, it indicatesthe relativefreedomof
movementof the subjects-to-beregardinga position of othernessthat they
neitherfully occupy norcompletelyadjustto. Harawayhas especially set her
hopes on knowledgepracticesfromperspectives"frombelow"becausethey
might be able to constituteother,less unitaryforms of subjectivity.In this
respect,shejoins in with otherfeministconceptsof criticalsubjectivity,such
as de Lauretis's(1990) "eccentricsubjects"or Sandoval's(1991) "oppositional consciousness."These terms, accordingto Haraway,emerged within
feministtheoryto decode "whatcounts as 'woman'withinas well as outside
'feminism' " (Haraway1991,144). They do not so much finish with gender
as the central category of feminist critique but rather form the ultimate
expressionof "what'gender'is grammaticallyabout":the contestationof any
"alterity"or difference as taken for granted(p. 147). Therefore,"to be an
other'meansto be in critical,deconstructiverelationality,in
'inappropriate/d
a diffractingratherthanreflecting(ratio)nality"(Haraway1992b, 299).

Beyond Identity
In her conception of situatedknowledges, Harawayattemptsto put the
politicalrequirementof a feministstandpointon a parwith the epistemological issue of objectivity.In her revision of the idea of rationalknowledge,
objectivity does not abstractfrom partialitybut ratheris grounded in it.
Haraway'sidea of partialpositioning, however, must not be confused with
identity politics, such as that advocated by feminist standpointthinking,
which demandsthe knowingsubjectto identifyherselfwith the marginalized
and oppressed or to situate herself as a woman, as Black, as an African
American lesbian writer, and so on.6 The concept of situatedknowledges
shouldratherbe understoodas an attemptto thinkthroughthe consequences
of the ongoing proliferationof increasinglyspecified and hyphenatedidentities. In our time, the assumptionof a subject in possession of a coherent
identity has become meaningless.In this respect, Harawaynotes that the
Westerntraditiontypically assumes that "notto have propertyin the self is
not to be a subject, and so not to have agency" (Haraway1991, 135). She
thinksfeministsmistakenlygo along with this assumptionwhen they believe
thatloss of genderidentitywould be equal to the loss of female agency.She
believes that, on the contrary,it is possible to "dispersethe coherence of
genderwithoutlosing the power of agency"(p. 136).
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This must not be taken to imply that the identity of the knower, as
constituted by sex, race, class, and many other categories, is completely
irrelevant.But" 'Being'does not groundknowledge,at least not until 'being'
has been made into a strategic,builtsite generatinginterrogation,not identification"(Haraway1989b, 309). In otherwords,Harawayagreeson following a politics of identityin the field of knowledge on the conditionthat this
strategy is aimed at destabilizing and recoding the identities taken as its
startingpoint. Accordingly,she warnsagainstromanticizingalleged female
or Black perspectives.Although subscribingto the originallyMarxistidea
that visions from below are (epistemologically)superior,she continues to
"howto see from
emphasizethe needforcriticalscrutinyandreinterpretation:
below is a problemrequiringat least as muchskill with bodies andlanguage,
with the mediationsof vision, as the 'highest' techno-scientificvisualizations"(Haraway1991, 191).
In my opinion, Harawaydisplays such skill in her own historical and
criticalwork,particularlyin herradicaldeconstructivereadingsof discourses
of science, technology,andpopularcultureor in writingexperimentssuch as
the famous "CyborgManifesto."7In her intellectualpractice,she constructs
highly idiosyncratic and politically charged but "true"stories, featuring
eccentricand contestableactors.

Hybridity
ToHaraway,Westernscientific views andtreatmentof monkeysand apes
provide telling stories about the driving forces and motivations behind
Westernpractices of knowledge acquisition.Haraway's(1989b) elaborate
study of the history of primatology,Primate Visions, covers many fields
outside the strict domains of the sociobiology and ethology of apes-for
example, the social networks of scientists, (post)colonial history, gender
relationships,the rhetoricof advertisements,or the aestheticsandpolitics of
exhibitionsof nature.
The desireinscribedinto science consists, on the one hand,of the wish to
reclose the "brokencosmos" of the ecosystem-a longing to returnto our
origins. On the otherhand,the man of science dreamsof conqueringspace.
Non-humanprimateshave functionedas a meansto fulfill bothdesires.Apes
are often seen as the mediators between human beings and nature, as a
possible source of informationabout man's origin. Primatologistslead us
backto nature;theirstoriesareof salvation,of "paradiseregained."Apes are
close to humansyet aredefinitelynot human.They areour closest "others,"
like mirrorsreflectingour image of ourselves. Haraway(1989b, 11) charac-
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terizes primatologyas "simian orientalism."But monkeys have also been
given the doubtfulhonorto be the first of the primatespecies to travel into
space-to be man's guide to the future. Harawayrelates the story of the
famous "chimponaut"HAM, who became somethingof a mixtureof animal
and machine,a cyborg (Haraway1989b, 136-39).
The figure of the cyborg, a particularcyberneticorganism,came to play
acrucialrole in science fiction literaturesince the 1950s. To Haraway(1989b,
139), it also stands for "a powerful social and scientific reality."Cyborgs
come into being when boundaries-particularlythose between animalsand
humansor betweenself-controlled,self-governingmachinesand organismsbecome blurred.Harawaydoes not see this developmentas threateningthe
singularityof humankind.On the contrary,as she confesses at the end of
PrimateVisions:"Ihave always preferredthe prospectof pregnancywith the
embryo of anotherspecies; and I read this 'gender'-transgressingdesire in
primatology'stext" (Haraway1989b, 377).
Harawayuses the label of science fiction to characterizeboth the primate
andher own discourse;they do not simply represent"scientificfacts"but are
also instances of "speculativefiction" (Haraway1989b, 15). Scientific storytellersare not neutralin their inquiries;their social and political commitments areinscribedin theirrepresentationsof nature.Harawaydoes not find
fault with this by itself. It is what keeps science going, as the place "where
possible worldsareconstantlyreinventedin the contestfor very real,present
worlds"(Haraway1989b, 5). But her motivationsare clearly differentfrom
what she sees as the driving forces behind "science as usual."She wants a
world without oppressionand domination;where sexual, racial, and other
so-called naturaldistinctionshave lost theirmeaning;andwhereeven species
boundaries,particularlybetween humans and non-humans,are no longer
sacred. She realizes the grandiosityof her aims yet obstinately wants "a
possible but all too absentelsewhere."8
In herpracticeof readingandinterpretingthe texts of science, technology,
andpopularculture,Harawayconstantlyattemptsto evoke this "elsewhere."
To accomplishthis, she makesup whatI wouldcall "hybridstories,"featuring
her favorite "monsters":chimponautHAM, the cyborg, black woman SojournerTruth,and humanson of god Jesus-hybrid posthumanistsubjects,
"bienetonnes de se trouverensemble."

Cyborgs and Other Tricksters
In the "CyborgManifesto,"Harawayputs the figureof the cyborg center
stage. Reactingagainstthe feministtendencyto distrustnew technologies as
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endangeringthe social situationandbodilyintegrityof women, she advances
the cyborg as a figure thatfeminists andotherprogressivepeople may try as
their image of embodied subjectivity.The cyborg representsa (possible)
subjectformationthatdestabilizesestablishedboundaries:betweenorganism
and machine, between animal and human, between the physical and the
nonphysical.But the centralopposition that the cyborg underminesis the
opposition between nature and culture. Haraway's assumption is that a
variety of social categories, such as race and gender, have been used to
"reinventnature"in a way that suits dominanthierarchicaltheories of race
and gender differences. Not only chimponaut HAM or science-fictional
humanrobots may be consideredas exemplarycyborgs, but so too may all
beings who, in the historyof Westernculture,have been assigned a position
in between nature and culture. Monkeys, aliens, and women (Haraway
1989a) have served as the exemplarydeviationsof the normof the Western
subject of scientific knowledge. The "CyborgManifesto"urges those who
have been ascribedthis position of the "other"to mobilize its destabilizing
aspects, their deviant sides. As boundary creatures, they actually are
monsters-"a word thatsharesmore thanits root with the word, to demonstrate. Monsters signify" (Haraway 1991, 2).9 Deliberately posing as a
monster,a hybridcreatureshows the arbitrarinessand constructednatureof
what is consideredthe norm(al).
To Haraway,the cyborg fits in the alreadymentionedchain of feminist
concepts, such as eccentric subjects,oppositionalconsciousness, and inappropriate/dother,thattry to graspvariousforms of oppression.The cyborg
is Haraway'sfigurationof a possible feministandposthumanistsubjectivity.
In one of her more recent articles, Harawayunexpectedly turns to the
traditionof Judeo-Christianhumanism(Haraway 1992a). Her concern remains thatof finding feminist figurationsof subjectivity.However,she also
professes her belief in the necessity of feminist figures of humanity.In the
searchfor new figuresof "criticalsubjectivity,consciousness,andhumanity,"
she now retellsthestoriesof two key figuresin thetraditionsof Judeo-Christian
humanismand twentieth-centuryfeminism:the biblical figure of Jesus and
the black womanandex-slave SojournerTruth.Whatmakesthese figuresso
evocative andcompellingis preciselytheirresistanceto being representedas
fully human.In Haraway'sreading,they are both "tricksterfigures."They
appearin several guises without ever revealing their true nature.Haraway
furthersets up the remarkablesimilaritybetweenPilate's exclamationto the
angry Jewish crowd, "Ecce Homo!," to SojournerTruth'squestion to the
White, male anti-suffrageprovocateursin her audience: "And ain't I a
woman?Look at me!"Both characters,accordingto Haraway,are staged as
the sufferingservantwho claims his orherhumanityin a hostile world,which
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denies him or her fully humanstatus.SojournerTruthand Jesus are figures
"of a brokenand sufferinghumanity"(Haraway1992a, 87). Pilate's "Ecce
Homo!," showing a humiliatedand pitiful man who still claims to be king
and witness to the truth,is a mockery,but it is one "thatcannot evade the
terriblestory of the brokenbody" (Haraway1992a, 90). The experience of
sufferinglends Haraway'sposthumanisthumansa differentoutlookfromthat
of the monsterfigureof the cyborg.The figuresof SojournerTruthandJesus
embody hopes for a new "non-generichumanity."The differencehas to do
mainly with the ethics embracedby these differentsubjects.
All of Haraway'ssubjectssharea tendencytowardunruliness;they enjoy
playing with boundariesand with established certainties.But the cyborg
appearsto stop here;in its bondingwith others,it seems to be drivenmerely
by an inclinationto provoke.When relatingto others,it is "perverse."In its
preferenceof unnaturalrelationships,the cyborgis antitheticalto the human
being as Westernhumanismhas conceived it. It challenges assumptionsof
purity and identity that so often subtend racist, sexist, and ethnocentric
practices.It is equallyskepticaltowardpoliticallyprogressiveprojects,such
as those of radicalfeminism, insofaras they appealto innocentvictimhood
or unambiguouslycelebrate assumed identities.The cyborg does not feel
attractedtowarda politics based on sharedidentities.Instead,it concludes
only temporary,monstrousalliances,foundedon affinityand"relatednot by
blood but by choice, the appealof one chemical nucleargroup for another,
avidity"(Haraway1991, 155).
The figures of SojournerTruthandJesus contradictideas of univocality,
identity,and purity.But they add an importantdimensionto this loosening
up of boundaries:they are markedby historiesof serving and suffering.As
such, they appearto articulatethe position of "inappropriate/d
others"more
adequatelythandoes the cyborg.
Surprisingly,Haraway'swork thus accommodatestwo differentethical
stances. On the one hand, there is the anti-humanistNietzschean ethic of
resistanceand self-affirmationas it is celebratedby cyborgs. On the other
hand,Harawayappearsto subscribeto a socialist-feministethic of solidarity,
a Christianfeeling for a sufferinghumanity.
This may be furtherclarifiedby readingthe title "Ecce Homo" not as a
biblicalreferenceto Jesusbutas derivingfromNietzsche's(1977) intellectual
autobiography.The subtitle of "Ecce Homo" neatly fits Haraway'scall for
self-affirmation:"Wieman wird-was man ist."For Nietzsche, this was the
exact opposite of becoming human.His "Ecce Homo"was rathermeant as
blasphemousmockery; he hoped to shock his audience. His prime target,
however,was the Judeo-Christiantradition,and here Haraway'sperspective
differs from the Nietzschean project. Whereas the latter's philosophical
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hammercrushedChristianvalues as constitutinga slave morality,she evokes
the figure of a slave and the image of a suffering humanityto talk about
empowerment.The Hegelian and Marxistmaster-slaveplots are thus retold
in postmodernistand feminist fashion.
"Ecce Homo"consequentlyenvisages a differentfuturefrom that of the
"CyborgManifesto."The latter ends in a militant mode. It delights in a
feminist"speakingin tonguesto strikefearinto thecircuitsof the supersavers
of the new right"(Haraway1991, 181). The authorof "EcceHomo"offers
more comforting possibilities. She has hopes for "a collective humanity
withoutconstructingthe cosmic closureof the unmarkedcategory"(Haraway
1992a, 92). To her, the developmentof a common language is not at all at
odds with requirementsof specificity.This subjectis definitelymore than a
Nietzscheanself-affirmativeprovocateur.He or she is a posthumanisthuman
who emphasizeshis or herradicalspecificity and simultaneouslyrecognizes
those of others.

Risks and Balances
AlthoughHaraway'swork may inspiresome and may be indigestible to
others,therecanbe little doubtthatshe has managedto concoct a very special
mix of radicalconstructivismand feminist politics. In her invention of the
cyborg-subject,for instance,Harawaytakesup thefeministnotionof "double
vision." She radicalizesthe assumptionthat feminist knowledges originate
from the perspectiveof "woman"as the critical "outsider-within"
of dominantsociety.For the cyborg'svision is not simply double;its artifactualeyes
diffract the world in a mosaic pattern.At the same time, Haraway is a
full-fledgedconstructivistin her persistentawarenessof the inevitabilityof
the intrinsicrelationshipbetweenknowledgeandpower.This is particularly
evident when she stressesthe non-innocenceof all knowledgeincludingher
own, when she refersto thefeministaim of empowermentof "inappropriate/d
others," and when she emphasizes the responsibility that goes with any
knowledgeclaim.
Does this conclusion imply that feminist researchersand theorists of
"Goddessforbid!"I guess
knowledgenow shouldall become"Harawayans"?
she would exclaim. Apartfrom her own disinclination,I thinkit would also
be quite impossible to "follow"Haraway.Her work consists of an idiosyncratic,hybridstyle of speech and writing,and it cannotbe easily reducedto
a packageof methodologicalguidelines.But, of course,we cannotget away
by stating that the answeris merely a matterof taste and style. Haraway's
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call for partial,situatedknowledges is meantto have a universalappeal;it is
a call to all of us. So, how must we react?
I would argue that we can draw several importantlessons about the
relationshipbetween feminism and constructivismfrom Haraway'swork.
Feminism and constructivismcan learn from each other withouteither one
having to discardits own radicalinsights.But therearerisks involved in this
coalition because the balance tends to become more precariousas the two
partnersgrow stronger.
First,feministtheoristscouldlearnfroma constructivistapproachto grow
a bit more skeptical about grand categories such as sex, patriarchy,and
phallogocentrism.Instead,they could focus moreon detailsthattell theirown
particularstories insteadof staging them as mere instances,or even proofs,
of the existing encompassing structure.Harawayherself sometimes takes
recourseto broadcategoriessuch as capitalism,progressivepeople, and the
Westernself. The "CyborgManifesto,"for instance, suggests that we presently live in a worldruledby the networksof "theinformaticsof domination"
(Haraway1991, 161). This generalizationmight be too hasty;the extentthat
one's life is actuallydeterminedby these new configurationsof power does
dependon one's specific locationin the world.Haraway'sconstructionof the
cyborg, however, can be seen as one possible attemptto escape pre-given
categories,to edge closer to the invisible in-betweens.
Anotherlesson feministscould pick up fromconstructivismis the strategy
to go where the power is, to see how power works. This is what Haraway
(1991, 175) means when she talks about the need for women to become
literatein the fields of science andtechnologyandclaimsthat"cyborgwriting
is aboutthe power to survive, not on the basis of originalinnocence,but on
the basis of seizing the tools to markthe world thatmarkedthem as other."
But Haraway'sinsights aremost strikingwhereshe shows whatconstructivism could taketo heartfromfeminism.First,constructivismcould become
political in the sense of becomingmore critical.In additionto following the
actors, the executives, and the delegates within an established network,it
might sometimes also choose to startfrom the perspectiveof the outsiders
who do not neatly fit the standardsof these smoothly workingnetworks.As
Star (1991, 29) notes, "By experienceand by affinity,some of us begin not
with Pasteur, but with the monster, the outcast."Responding to a remark
made by BrunoLatourabouta groom thatdoes its work well "providedyou
put aside maintenanceand the few sectors of populationthat are discriminated against"(cited in Star 1991, 42), she replies-and I could not agree
more-that there is every reasonnot to put these issues aside: "I think it is
both more analyticallyinterestingand morepoliticallyjust to begin with the
question,cui bono?"(Star 1991, 43).
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Second, I think constructivismcould well use somethingof the utopian
or visionaryaspectthatmotivatesfeminism.Althoughconstructivistwritings
often refer to the porous boundariesbetween fictional and true accounts of
the world, it is Haraway'spracticeof science fiction that has the nerve to
drawthe consequencesfromthis semioticturn.The storiesshe tells constitute
a genreof writingof her own making,a genrethatmixes the factualwith the
fictional. Refusing to act merely as the traditionalscientist, loyal to what
already has been crafted (the facts), she also wishes to be faithful to the
openings and opportunitiesthis world contains for a possible and better
future. Accordingly, she seeks something new, a "perspectivefrom those
points of view, which can never be known in advance, which promise
somethingquite extraordinary"
(Haraway1991, 192). The science-fictional
of
work
makes
it more than politically useful; it is a
aspect Haraway's
in
itself.
political practice
Politics, however, is risky business, particularlyif you are "resolutely
committedto partiality,irony,intimacy,andperversity"andif you also wish
to be "oppositional,utopian,and completely withoutinnocence"(Haraway
1991, 151). It means you will have some tightropesto walk. This is evident
in Haraway'smix of a Nietzschean and a socialist-feminist voice. These
voices may succeed in reinforcingratherthan silencing each other only if
they are finely attuned.In spite of theircommon evangelicalappelation,the
one who is "speakingin tongues"will only rarelyalso become an "ecstatic
speaker,"underminingestablishedstreamsof informationand, at the same
time, affirmingits monstrous,hybridself. In this respect,Harawayreminds
us thatthe choice of an audienceconstitutesa decisive momentin the process
of writing. Her referenceis clear: her conversationis mainly among "inappropriate/dothers."But we can make different choices and aim at other
targets as well, as long as we keep in mind one severe restriction:the
performativeeffects of texts largelydependon the receptionof the interlocutors. As a writer,one never has them fully in hand. This applies also to the
cyborg-subjectitself. Its writings may produce a variety of effects, but its
polyvocal, hybridstyle of speakingmight not affect the establishmentat all.
It can easily be disposed of as the Spielerei (mere word play) of some
postmodernist,literaryavant garde.It may also elicit irritationand lack of
understandingon the part of its intended audience. Its ecstatic way of
speaking may even gather a fanatical, orthodox group of followers who
others"as the
would gladly identify with the position of "inappropriate/d
epistemologically privileged, the chosen ones. None of these effects is
intended,of course.
Finally, then, we may also learn from Haraway that awareness of the
uncontrollabilityof the world constructedin and throughscience-fictional
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storiesmakes it necessaryconstantlyto exploremanyprecariousboundaries.
For example, the boundarybetween the affirmationof multiple, monstrous
selves and their subsumptionunder new categories; or between a utopian
inclinationthat remainsopen to the futureand a fanaticalutopianbelief; or
between a fragmentedmultiple image of the subject/objectworld and a
subjectthat, in its strivingfor multiplicity,blocks any view of the world by
self-reflexively dwelling on its own situatednessin thatworld.
Haraway manages to walk these and many other tightropes between
feminismandconstructivismadmirablywell. But copyingthe artwill notdo.
The only way to learnis to startpracticingourselves.

Notes
1. "SituatedKnowledges"(1991) was originallywrittenin 1988 as a review of Harding's
(1986) TheScience Questionin Feminism.Harding'sbookcan be seen as exemplaryfor feminist
attemptsto combine empiricistand constructivistaccountsof knowledge. Harawayhas serious
problemswith this way out of the dilemmas.
2. This move is reminiscentof ThomasKuhn'sview of how scientificrevolutionsoccur.This
is not a coincidence.In an earlierwork, Harawaystudiedrevolutionaryswitches of metaphors
in biology, relying on the insights of KuhnandMary Hesse aboutthe crucialrole of metaphors
and models in science. Haraway(1976, 3) states that "a view of scientific theorythat does not
give a largeplaceto metaphor,withits predictivevalueandpotentialfordevelopment,has trouble
accountingfor the very progressiveaspect of science such views are most interestedin."
3. See, for instance,Irigaray(1980) and Keller and Grontkowski(1983). Especially in the
contextof feministcritiquesof pornography,vision often hasbeen unmaskedas the "malegaze"
thatreduces women to the statusof mere objects (see, e.g., Kaplan1983; Kappeler1986).
4. In this respect,Haraway'sinterpretationof feminist objectivitycorrespondswith Sandra
Harding'sdefinitionof "strongobjectivity,"as Harawayherself pointsout in an interviewwith
Kum-KumBhavnani(Bhavnaniand Haraway1994, 36). In Harding's(1993, 69) view, strong
objectivityincludesthe requirementto put the subjectof knowledge on the same criticalplane
as the objects of knowledge and, moreover,to integrate"scientistsand their communities ...
into democracy-advancingprojectsfor scientific and epistemologicalreasons as well as moral
and political ones." For more extensive theoreticalelaborations,see also Harding(1991) and
Barwell (1994). In anotherarticle,the social psychologist Bhavnani(1993) infers three guidelines for renderingfeminist researchmore objective in Haraway'ssense and then goes on to
illustratethis on the basis of herown researchamongyoung, working-classpeople in the United
Kingdom.
5. Haraway (1992b, 324) explains her choice of the term articulationby way of a short
etymologicalexcursion:"Inobsolete English,to articulatemeans to maketermsof agreement,"
supplementedby her own, more idiosyncraticassociations:"It is to put things together,scary
things,risky things, contingentthings."
6. I referespecially to the workof Harding.In Whosescience? Whoseknowledge?, Harding
(1991) sees herself confrontedwith the epistemologicallyproblematicposition of, for instance,
the white anti-racistor the male feminist.Withinthe logic of standpointthinking,these positions
are problematicbecause the subjectsin questionhave no experienceswith living in the margins
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of racist or sexist society themselves andshould thereforebe disqualifiedas legitimatesubjects
of knowledge concerningthese issues. The way out of this uncomfortableposition, according
to Harding,is to "becomemarginal,"to "reinvent"oneself as "other"and learnto look at one's
own dominantsituationthroughthe lenses of a marginalstandpoint.Otherprominentexamples
of feministstandpointtheory,on whose insightsHardingbuilds,includeSmith(1974), Hartsock
(1983), and Collins (1990).
7. The "Manifesto for Cyborgs" was first published in 1985 (Socialist Review, Vol.
15, pp. 65-107).
8. "Howmightan appreciationof the constructed,artifactual,historicallycontingentnature
of simians, cyborgs,andwomen lead from an impossiblebutall too presentrealityto a possible
but all too absentelsewhere?"(Haraway1991, 4). The "Introduction"
to PrimateVisionsends
on a similarnote: "I want the readersto find an 'elsewhere' from which to envision a different
and less hostile orderof relationshipamong people, animals,technologies,and land"(Haraway
1989b, 15). And, at the beginning of "The Promises of Monsters,"Haraway (1992b, 295)
announcesthat she wants hertheorizingto produce"effects of connection,of embodiment,and
of responsibilityfor an imaginedelsewherethat we may yet learnto see and build here."
9. In English, Haraway'sreminderof the ambiguityof the wordmonsterby associatingthe
Latin noun monstrumwith the verb demonstraremay be a bit far-fetched.In Dutch, however,
the noun monsterreally carriesthese two meanings.It may refer to an anomalous,frightening
creature,but it can also mean a sample or a specimen.
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